Julius Evola, The Seven Fold Way, And Hermeticism 


Introduction 


For decades, those associated with the esoteric tradition of the septenary system (€B5oudc) which forms 
an integral part of the Occult philosophy of the Longusian tradition {1} have maintained not only that 
their septenary system has ancient roots and is far older than the medieval Hebrew Kabbalah used by 
most other modern Western Occultists, but also that it is in essence a hermetic philosophy. As is our non- 
Longusian Hebdomian Way. {2} 


An axiom of Greco-Roman (Hellenic) hermeticism is that the kK6ou0oc is a reasoned order and has an 
ordered structure which human beings, by virtue of possessing the faculty of reason, are - in their natural 
state of physis (@votc) or fitrah - an eikon (EikWv) of since as stated in a Latin version (Liber Hermetis de 
alchimia) of a commentary on the Arabic alchemical text al-Lawh al-Zumurrud, The Emerald Table, quod 
est inferius est sicut quod est superius, 'what is above is as what is below’. {3} 


Which is why tractate II of the Corpus Hermeticum states that there is a "cosmic order on Earth: A cosmos 
of the divine body sent down as human beings," tThv yAv Koounoat KOoUOV SE BELOU OWUATOG KATEMEWWE 
TOV GvOpwNov. 


Hence also why the twenty-sixth chapter of the book De Vita Coelitus Comparanda by Marsilii Ficini 
(published in 1489 ev) has as its heading: Quomodo per inferiora superioribus exposita deducantur 
superiora, et per mundanas materias mundana potissimum dona, 'How, when what is lower is touched by 
what Is higher, the higher is cosmically presenced therein and thus gifted because cosmically aligned.’ 


Both the Longusian Seven Fold Way (7FW) and the Hebdomian Way are modern hermetic quests for Lapis 
Philosophicus {4} in which Myatt's The Star Game is a purely noetic and esoteric representation and 
experiencing of the Hebdomad and the hermetic quest, sans denotata and thus takes the individual 
beyond the need for both a dialectic of opposites and the exegesis of the written word. {5} 
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The Septenary Star Game {5} 


Such links to ancient hermeticism - known for decades to Adepts of the Longusian tradition - are 
particularly obvious when the insights and understanding of Julius Evola as manifest in his La tradizione 
ermetica (The Hermetic Tradition) {6} are considered in the context of those two modern hermetic 
quests, The Star Game, and Myatt's translation of and commentary on tractates of the Corpus 
Hermeticum. {7} 


This essay is designed to hopefully inspire a few others to undertake their own research into hermeticism, 
Evola's Hermetic Tradition, and both the Longusian tradition and the non-Longusian Hebdomian Way 
devoid as this Hebdomian Way is of the Labyrinthos Mythologicus, the politics, the metaphysical 
complexities and the Occultism of the Longusian tradition, thus making that Way in our view a more 
accessible and practical manifestation of ancient hermeticism and the individual quest (&vo6oc) for Lapis 
Philosophicus. 
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I: Evola And The Septenary 


§ Evola wrote: 


"In addition to the three fundamental colors - black, white, and red - others are also found within 
the literature. Essentially there are seven in all, which brings us back to the planetary 
correspondences mentioned before (chapter 14), But as for their place in the Work more than 
one interpretation is possible." [p. 191 of English translation] 


19. I colori alchemici. La moltiplicazione 


Nei testi oltre ai tre colori fondamentali — nero, bianco e rosso — se ne 
incontrano spesso di altri. Di massima, si giunge a sefte in tutto ed allora ci 
si deve riportare alle corrispondenze planetarie su cui gia dicemmo (Parte 
Prima, § 14). Maa tale riguardo é possibile pit di una interpretazione. 


p.171 of Italian edition 


Comment: 


In our Hebdomian Way, the three colours relate to the three fundamental alchemical elements, mercury, 
Salt, sulphur which are the three basic symbols of The Star Game {5} whose nine combinations over the 
seven boards are a symbolic and esoteric representation of Septenary System and the Hebdomad, sans 
both denotata and the dialectic of opposites, personal, psychic, and worldly which the individual quest 
(&vo50c) for Lapis Philosophicus was designed to transcend. 


Both the Hebdomad and the Longusian 7FW are a particular arrangement/interpretation of the seven 
spheres named as they are after the seven classical planets, an arrangement given in an alchemical text 
published in 1613 as: 


Azoth Sive Aureliae Occultae Philosophorum, 1613 
Showing the three basic alchemical substances 
(Sulphur, Salt, Mercury) 


One arrangement given by Evola is: 


page 173 of Italian edition 
page 180 of translation 


Which is reminiscent of the spiral illustrated by John Dee in his 1564 (ev) work Monas Hieroglyphica, 
where the order of the planets is different: 
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‘lis multis veluti Helicis Revollnonibus” 
Regarding the differing arrangements, Evola wrote: 


At the beginning of the previous chapter we mentioned that there are different interpretations of 
the seven. These differences also have to do with part of the disagreement over the order of the 
planets as given in various texts [...] 


Pernety provides this order: Lead (Saturn, black), Tin Jupiter, gray), Silver (Moon, white), Copper 
(Venus, reddish-yellow), Iron (Mars, rust), Purple, and Gold 
(Sun, red). Here it is clear that the planets and the metals correspond to the phases of the 


diminishing of the darkness (from black to gray to silver) and of progressive ignification (orange, 
rust, red) 


20. La gerarchia planetaria 


Al principio del paragrafo precedente abbiamo accennato ad una 
varieta delle interpretazioni in cui ha una parte anche la discordanza 
nell’ordine dei pianeti quale é dato nei vari testi. Questa discordanza, 

Peval 
Pernety da il seguente ordine: Piombo (Saturno, nero), Stagno (Giove, 
grigio), Argento (Luna, bianco), Rame (Venere, rosso-giallo ), Ferro 
(Marte, color ruggine), Porpora e Oro ( Sole, rosso) (245). Qui é chiaro che 
i pianeti e i metalli corrispondono alle fasi di sfittimento dell’ombra (dal 
nero al grigio e poi all’argenteo) e di progressiva ignificazione (arancione, 
color ruggine e poi rosso). 


page 171 of Italian edition 


His reference (245) is to Antoine Joseph Pernety and is Fables. 1:73 which is Les Fables égyptiennes et 
grecques dévoilées et réduites au méme principe, avec une explication des hiéroglyphes et de la guerre 
de Troye published in 1758 ev. 


However, the oldest illustrated arrangement so far discovered is given in the Arabic text Ghayat al- 
hakim dating from c.1050 ev where the named spheres are in the order Moon-Mercury-Venus-Sun-Mars- 
Jupiter-Saturn, 
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This older order is used both in the Longusian tradition and our Hebdomian Way, with Evola writing that it 
is mentioned by Stephanus Alexandreus (ZtEgavoc AAEEavhpevc) and is a Greco-Roman (Hellenic) 
tradition: 


"In the ancient Hellenistic tradition transmitted by Stephanos, the order varies again." 


Nell’antica tradizione ellenistica, riportata da Stefanio (247), l’ordine 
é diverso. Le regioni sideree, associate agli déi e alle metallita sacre a cia- 
scuno di essi, hanno il seguente ordine: Saturno (Piombo, 4 ), Giove 
(Bronzo, 2{ ), Marte (Ferro, c ), Sole (Oro, © ), Venere (Rame, Q ), 
Mercurio ( Y ), Luna (Argento, © ). Questa disposizione pero si pud 
ricondurre ad una simmetria rispetto al Sole che sta al centro, con sopra 
Saturno, Giove e Marte, triade di divinita maschili, e sotto, in simmetria, 
Venere, Mercurio e Luna triade di divinita feminili (il Mercurio come 
«Donna dei Filosofi»): come nel grafico riportato a p. 173. L’itinerario spi- 
rituale allora sarebbe, per cosi dire, a spirale: partendo da un dio maschio 
superiore, si discenderebbe per ricongiungersi con la divinita feminile sim- 


page 172 of Italian edition 


In the ancient Hellenistic cradition rransmitced by Scephanos,* the order varies 
again. The sidereal regions, associated with the gods and sacred metals, have che 
following order: Saturn (Lead, TR ). Jupiter (Bronze, 2} ), Mars (Iron, GO" ), Sun 
(Gold, © ), Venus (Copper, 9 ). Mercury ( ¥ ), Moon (Silver, C ). This disposition 
can be turned around, however, according to a symmetry that has che Sun in the 
center with Saturn, Mars, and Jupiter above it as a triad of masculine divinities, 
with Venus, Mercury, and Moon below it in a triad of feminine deities (Mercury 
being the “Lady of the Philophers”), as in the diagram reproduced below. The 
spiritual itinerary, so to speak, then proceeds in a spiral: starting from a higher 
masculine god, ic descends to join the symmetrical feminine divinity, chen rises 
again and arrives finally at che center occupied by the Sun. The rising and falling 
movement that unites che symmetrical pairs corresponds, thus, to the successive 
sublimations and precipitations also circulating within the enclosed achanor: a 
descent to the Infernal,” where each “Arsenic” encounters a Water with which by 
dissolution, recomposition, and resurrection, prepares it co be converted into a 


metal each time closer to the Gold. 


ca . a4 t 


page 198 of translation 


Evola's reference - #6 in the English translation, 247 in the Italian edition - is to Berthelot's introduction to 
Collection Des Anciens Alchimistes Grecques (1887) {8} which takes us to texts by Stephanus such as 
those published in Julius L. Ideler: Physici et medici Graeci minores, 2 volumes, 1841-2 from which this is 
an illustration: 


IV. 


*Scteypavov Ahetavdodwes olxnoumevinxov psiho- 
copou xa} didacxadov tHo weyaians nal ksoas 
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Ocov tov navtwy ayaday aitiov xal Paola tov 
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Physici et medici Graeci minores, Il, p.199 


ll: Corpus Hermeticum 


§ Evola wrote: 


The Emerald Tablet's "Telesma, Father of all things” is complemented by the redoubtable 
revelation of the Corpus Hermeticum: "Thou art all in all, composed of all powers." 13, 2 


Anche circa il «principio di immanenza» i testi sono espliciti: al gia 
citato «Il Telesma il Padre di tutte le cose, é qui» della Tabula Smaragdina, 
fa riscontro la temibile rivelazione del Corpus Hermeticum (76): «Sei tutto 
in tutto, composto di tutti i poteri». Morieno, rispondendo al Re Kalid, 


page 51 of Italian edition 


However, Myatt {7} translates that Hermetic 'revelation' from tractate XIII, v.2 as follows: 


"Those begotten of theos are other than theos: young but entirely whole, mixion of all abilities." 


TO Mav EV MavTt EK MADWY SUVAUEWV GUVEOTWC 


In his commentary Myatt writes: 


entirely whole. to nav €v mavtt. A literal translation - "the all in all" - does not in its blandness 
(and the fact that "all in all" is a colloquialism) convey the meaning of the Greek, which 
considering what follows is suggestive of "entirely whole." 


mixion of all abilities. €k TMacWY SUVaUEWV OUVEOTWC. Mixion - a variant spelling of mixtion, 
meaning melded, compounded, combined, composed of - is most suitable for ooveotwe¢ given 
the metaphysical matters discussed. 


In regard to 6Uvautc as referring here to abilities, qv. Myatt's comment on a&vakabatpd WEVOG Taic TOD 
8eod SuvauEowy in v.8 of this tractate which he translates as "having refinement through the Creefts of 
theos" writing in his commentary: 


Creeft - the older spelling, meaning, and pronunciation of craft - is, when so spelled, appropriate 
in reference to the use of 50vautc in this tractate, implying as it does, in an exoteric context, 
what the terms strength/power/force denote, while implying in an esoteric context (as often in 
this tractate) a particular Arte, the application of particular abilities, skills, and knowledge, 
especially abilities, skills, and knowledge learned in the traditional manner from a master or from 
a mistress of the Arte or Arts in question. In this esoteric sense, theos is the Master Craftsman, 
with Palingenesis being a Creeft, an Arte, that can be taught and learned. A Creeft is thus - for an 
individual - an ability, a capability, while it can also be, in respect of others, influential. 


Thus, in this and other tractates the context can suggest alternatives such as ‘influence’ - qv. v. 9 
in respect of the Alastoras, and tractate IIl:3 - or 'capability', qv. XI:3 and XII:20. 


The word creeft also has the advantage of implying the plural, such as in the expression "the 
Creeft of theos." 


This hermetic distinction between esoteric and exoteric meaning runs through Myatt's translations of the 
Corpus Hermeticum and distinguishes them from all other translations, including those used by Evola. 


{9} 


Hermeticism: A New Insight 


The distinction between Myatt's translations and others is particularly apparent in tractate XIII, perhaps 
the most hermetic and enigmatic tractate, with Myatt's extensive commentary providing a new insight 
into the text and, together with his commentaries on other tractates, new and important insights into 
hermeticism in general. A few examples from tractate XIII will suffice to reveal how his understanding of 
hermeticism differs from that of others. 


§ Myatt translates the beginning of tractate XIII as: 


[1] When, father, you in the Exoterica conversed about divinity your language was enigmatic and 


obscure. There was, from you, no disclosure; instead, you said no one can be rescued before the 
Palingenesis. Now, following our discussion as we were passing over the mountain | became your 
supplicant, inquiring into learning the discourse on Palingenesis since that, out of all of them, is 
the only one unknown to me, with you saying it would be imparted to me when | became 
separated from the world. 


Thus | prepared myself, distancing my ethos from the treachery in the world. Therefore - by 
explaining it either aloud or in secret - rectify my insufficiencies since you said you would impart 
Palingenesis to me. 


Trismegistus, | am unknowing of what source a mortal is begotten and from what sown. 
[2] My son, noetic sapientia is in silence, with the sowing the genuinely noble. 

Father, that is completely impenetrable. So, of whom dispersed? 

Of, my son, the desire of theos. 


Father, of what kind then the begotten? For | do not share in such a quidditas and sucha 
perceiveration. 


Those begotten of theos are other than theos: young but entirely whole, mixion of all abilities. 
Father, you speak enigmatically to me, not in the language of a teacher to a pupil. 
My son, this emanation is not taught; rather, it is presenced by and when the theos desires. 


[3] Father, while you speak of what is impractical and forced, | on my part seek what is 
straightforward. Was | produced as a foreign son of the paternal emanation? Do not repine me, 
father: | am a rightful son. Relate - plainly - the way of palingenesis. 


My son, what is there to say? All that can be told Is this: | saw an unshaped vista, brought-into- 
being through the generosity of theos, of me setting forth to a deathless body, and now | am not 
that before because engendered by perceiveration. 


This matter is not taught: not through that shaped part through which is seeing. Thus and for me 
there is no concern for the initial mixturous form. It is not as if | am biochrome and have tactility 
and definity: | am a stranger to them. You, my son, now observe me with your eyes and directly 
see my physicality and perceptible form. And yet, my son, | am now not understandable with 
those eyes. 


[4] Father, you have stung the heart, causing no minor distraction, for | cannot now perceive 
myself. 


Would that you, my son, would - while not asleep - go beyond yourself as those who sleepfully 
dream. 


Inform me also of this: who is the essentiator of the Palingenesis? 


Through the desire of theos: The Mortal One, child of theos. 


11 Ev toic Fevikoic, W ndateEp, aiviyyatwbHc Kal ob THAaLVYHc EpOaoac NEpl OEL6TN TOC 
SLAAEYVOUEVOG: ODUK AMEKGALVWAC, PAUEVOS UNSEva SOvacPat GWOAAVAL TIPO THC MaALyYEVEOlaC: 
EWOD TE GOD LKETOUV YVEVOUEVON, ETL THG TOD GPOUG KATABAOEWC, META TO GE ENOL SLAAEXOAVAL, 
MUBOUEVOU TOV THC MaALyyEevEotac Advyov HAOEiv, STL TOD TOV Mapa NMdvTA WO6VOV AyYVOW, Kal EQNG, 
OTAV HEAANS KOOUOV ANAAAOTPLODGBAL, TAPASLSE6vaL OL. TOLWOG EVEVOUNV Kal ATNVdpEiwoa TO 
év €uol PPd6VNHA aNd THC Tod KdouOU aNdTNHC: od SE HOV Kal Ta DOTEPHUATA K&vVATAHPWOOV oic 
ENG WO MAALyyEeveo(ac <yéveotv> napasobvat MPOGE WEVOG EK wvic A KEUBHVv: &yvow, W 
TploHEYLOTE, €E Ofac UTPAC GVOPWOC EyEevVNOn, onopac 5€ nolac. 


2 Q tékvov, cogla voepa év otyf Kal Ff) OnOpa TO GANOLWOv KyaOdv. Tivoc onE(pavTtoOc, W MATEP; 
TO YAP GOVOAOV ANOPW. Tod BEAHUaATOC TOU BEOU, W TEKVOV. Kal MOoTAMOG O YEVVWHEVOC, W 


MATEP; GUOLNOG yap Tc Ev EYOol OVOL(ac [Kal THC vonthc]. AAAoc EoTat O VEVVWHE voc BEOU BEdC 
Taic, TO nav év mavti, €k MaoWv SuvauEWV ovveotwe. Aiviyud WoL AEVELC, W NATEP, KAL OLX WC 
TAaTHP vid) StaA~yn. ToOto TO yévoc, W TEKVOV, Ob StSGoKETAL, HAA’ Stav BEAN, ONO Tod 9Eod 
QVAULUVAOKETAL. 


3 Advbvatd LOL AEVELC, W TATEP, Kal BEBLaACHEVA: 68EV MEdc TadTA OPOHc dvteEtneiv BEAW:- 
QAAOTPLOG Vidc MEMUKA TOU TATPLKOD VEVOUG: UN POOVEL OL, MATEP: yuotoc vidc Eiul SLAQPaDdV 
UOL THC MAALyyEvEeoiac TOv TOdNOV. Ti cinw, W TEKVOV; ODK ExW AEVELV, TANV TOOTO: OPV Tt év 
ENOL ATIAGOTOV BEaV VEYEVNHEVNY EE EAEOU VEO, Kal EUAUTOV EEEANAVOG Eic ABAvVaTOV OWA, Kat 
ciut vOv ObX O TIP(v, GAA’ EvEevVAOny Ev va): TO TPAYUA TOOTO OD StHGOKETAL, OVSE TH TAAOTH 
TOUTW OTOLxElW, 6’ OD ZoTL ideiv- 66 Kal HUEANTAL LOL TO TEPWTOV obv GETOV EiS0C: ODKETL 
KEXPWOUAL Kal donv Exw Kal WETPOV, HAAOTPLOG 5& TOOTWV Eiul. VOV OPK HE, W TEKVOV, OMOAA 
Uoic, 6 Tt SE Eiut OD KaATAVOEIC ATEVITWV DWHATL KAL OPAGEL. ODK OMOAALOIC TOUTOLC BEWPODUAL 
vv, W TEK VOV. 


4 Eic yaviav ue obk OACynv Kal ofotpNnoLw ppEvOyv évécEloac, W NATED: EUaUTOV yaP viv oObx 
Oo. Ei®e, W Tékvov, Kal ob CeauTov StEeEEAHAvOac, we ol év Unvw Ovet POTOAOVUEVOL XWPIC 
Umvov. AEVE YHOL Kal TOOTO: Tic EOTL YEVEGLOUPYOS THC MaAtyyeveo(ac; O Tod BEod naic, d&vVOpwnoc 
elc, BEAHUaTL OEOd. 


In regard to his use of the term Exoterica in v.1, Myatt writes in his commentary: 


in the Exoterica. Ev totic yevtkoic. Since the term yeviKWv AdyWv occurs in tractate X it is 
reasonable to assume that vevikdc here refers to the same thing although the meaning of the 
term is moot given that no details are provided in this tractate nor in tractate X, nor in Stobaeus 
(Excerpts, Ill, 1 and VI, 1) where the terms also occurs. While most translators have assumed 
that it refers to 'generic' things or 'generalities' and thus (by adding Adyot) have opted for an 
expression such as 'General Discourses’, and given that a transliteration - such as genikois or 
genikoi - is awkward, | have in respect of the yevikot opted for exoterica (from the Latin via the 
Greek Ta EEWTEPLKA) with the meaning of "exoteric treatises designed for or suitable to the 
generality of disciples or students," with the plausible suggestion thus being that there are 
exoteric Hermetic treatises and esoteric Hermetic treatises, with Reitzenstein describing these 
other treatises as 5tEEoStKol Adyot (R.A. Reitzenstein. Poimandres. Teubner, Leipzig. 1904. p.118) 
a distinction he also mentioned in his later work Die Hellenistischen Mysterien Religionen. 


In regard to his translation of the last line of v.3, 0 tod Oe0d naic, &VOpWNOG cic, BEANHaTt Geo as 
"Through the desire of theos: The Mortal One, child of theos" Myatt writes in his commentary: 


The Mortal One, child of theos. ‘O tod Ge0d naic, &vOpwmoc cic, BEAHUATL OEOd. In respect of 
&vOewnoc cic, literally, Essentialist Mortal. That is, the primatial, or 'archetypal', human being. In 
respect of O tod 98Eo0d mac, cf. v. 2: ToD BEAHUaATOG TOU BEOD...6 VWEVVWHE voc BEo0U BEdc naic, 
with tlaic not restricted to 'son' but implying the child - and hence the children, the youthful - of 
the theos, with the conventional translation here of 'son of god' imposing a particular meaning 
on the text and thus inviting as it may unwarranted comparisons with aspects of Christian 
theology. 


§ In regard to his translation of v.4 he goes into even more detail: 


Father, you have stung the heart, plunging me into no minor distraction, for | cannot now 
perceive myself. Eic uaviav YE OK OATyNV Kal OfOTPNOLY MPEVWV EVEGELOAC, W MATTED: EUAUTOV 
yap vdv obx Op. 


My translation is quite different from previous ones - such as Copenhaver's "you have driven me 
quite mad, father, and you have deranged my heart. Now | do not see myself" - for the following 
reasons. 


i) Does pavia, in the context of this particular tractate, equate to what the English terms 'mania' 
and 'madness' now denote, as for example - in the case of mania - in ‘obsessive need or 
enthusiasm’, 'mood disorder’, and - in the case of madness - 'mental illness', psychosis, lack of 
restraint, uncontrollable fury, uncontrollable mental turmoil, or even in the colloquial sense of 
‘cool’ or quirkily interesting? 


It is my considered opinion that it does not, but rather denotes what is suggested by Acts 


26:24-25 especially given the use there of yatvouat, 


Tadta 5€ aVTOD AMOAOYOVUEVOU O MAGTOG UEYGAN TH OWVA Onoiv Matvn, NadAE: Ta 
TOAAG GE VEOGUUATA Eic Haviav MEPLTPETIEL. O 6E NavAoc Ov yaivoual, Onotv, KOATLOTE 
OANOTE, AAA AANVELaC kal CWHPODUVNG PHYATA aAnNOPBEVYOUAL. 


Speaking up for himself, Festus, in a very loud voice, said: "Paul, you are distracted. 
Your extensive learning has brought you to distraction." But Paul replied: "Noble Festus, 
lam not beside myself for the words | have spoken are restrained and truthful." 


ii) In respect of ofotenow | am rather reminded of the usage of ototpnua in Oedipus Tyrannus, 
1318, 


o(uot UGA’ abOtc: otov eloéSv W’ Gua KévtTOWY TE THVS’ ofoTONUG Kal UvHN KaKOY 
as do the stings of those goads, and the recalling of those troubles, pierce me 


where the transitive senses of goad include "to cause annoyance or discomfort; to sour someone 
on, or 'to sting’ or to prod someone to provoke them into responding." 


Thus, with oprv taken as a metaphor for the heart, one has the contextually apposite stung the 
heart, rather than completely out of context phrases such as "mind frenzy" or "mad". 


iii) EUAVTOV yap vOV OLX OPW. Not a literal 'cannot see' but rather 'cannot comprehend who or 
what | - as a being - am," as a consequence of what Hermes has just said about his own being. 
Hence, | cannot now perceive myself. 


go beyond. In respect of 5te—EEAHAVOac, not here implying to "pass through", or "come out" (of 
yourself) but "go - or pass - beyond" (yourself) as those sleepfully dreaming often in their dreams 
travel far beyond where they are sleeping. 


essentiator. The entity, person, or divinity, who essentiates; that is, who is the genesis of, who is 
the essence of, and who gives being to - who ‘authors' and who fashions - the Palingenesis. 
Which 16th century English word expresses the meaning here of the Greek term yeveotoupyoc. 
Cf. Snutoupyoc - 'artisan' - in Poemandres 24. 


The Mortal One, child of theos. ‘O tod 8e0d naic, &vOpwmoc cic, BEAHUATL OE0d. In respect of 
&vOpuwnoc eic, literally, Essentialist Mortal. That is, the primatial, or 'archetypal', human being. In 
respect of O tod 8Eod mac, cf. v. 2: ToD BEANUATOSG TOU BEOD...6 VYWEVVWHE voc BE0U BEdc Nac, 
with ttaic not restricted to 'son' but implying the child - and hence the children, the youthful - of 
the theos, with the conventional translation here of 'son of god' imposing a particular meaning 
on the text and thus inviting as it may unwarranted comparisons with aspects of Christian 
theology. 


Conclusion 


It is clear from Evola's La tradizione ermetica and especially Myatt's translation of and learned 
commentary on tractates of the Corpus Hermeticum that ancient hermeticism has been somewhat 
misunderstood in modern times especially by Occultists who not only have ignored the Hellenic 
hebdomad - and the Septenary system of both Longusian esotericism and our Hebdomian Way - in favour 
of the distorted and much later Kabbalistic ten-fold Otz Chim, but who also have accepted a Christianized 
version of hermeticism. 


Appendix 
A Guide To The Hebdomian Way 
The Hebdomian Way is a modern hermetic emtothun (epistemé) - that is, a praxis with an associated 
esotericism - which embodies the hermetic quest by an individual for Lapis Philosophicus understood as 


the attainment of wisdom. {4} 


The term Hebdomian is from the Greek EB5oud> (and thus the Latin hebdomad) which word occurs in the 


Greek text of the Corpus Hermeticum, especially the Notudvionc (Poemander/Pymander) tractate. 


The hermetic quest was described in terms of a journey, the progression, of seven stages: from the first, 
lower, sphere to the seventh, higher, sphere in the Notudvibenc (Poemander/Pymander/Poemandres) 
tractate of the Corpus Hermeticum, written in Hellenistic Greek, and which dates from between c. 100 
and 230 ev. 


Kat OUTWC OPUA AOLTIOV GvwW SLA THC APuOviac, Kal TA MPWTH CWvH S(Swot Thy AVENTLKHY 
EVEPYVELAV KQL TAV HELWTLKAV, Kal TA SEVTEPA THY UNXavrV TOV KAaKWV, S56AOV AVEVEPYNTOV, Kal 
TA TOLTH Thy EMLOLUNTLKAY ANATHV AVEVEPYNTOV, Kal TA TETAPTH Thv APXOVTLKHY TPOMaviav 
ANAEOVEKTHTOV, KQAL TA MEUMTH TO PPAGOC TO AVGOLOV Kal TAG TOAUNS THY MpOMETELAV, Kal TH 
EKTH TAG APOPUAC TAC KAKA TOD TAOUTOU AVEVEPYNHTOUG, Kal TH EBS56uUN Cwvn TO EvEdpEvov 
weddoc. 


"Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, 
that vigour which grows and which fades, and - in the second one - those dishonourable 
machinations, no longer functioning. In the third, that eagerness which deceives, no longer 
functioning; in the fourth, the arrogance of command, no longer insatiable; in the fifth, profane 
insolence and reckless haste; in the sixth, the bad inclinations occasioned by riches, no longer 
functioning; and in the seventh realm, the lies that lie in wait." Poemandres, v. 25, translated by 
D. Myatt {7} 


In the Hebdomian Way the seven stages are seven spheres anciently named and in the sequence Moon, 
Mercury, Venus, Sun, Mars, Jupiter, Saturn, with each sphere associated with a pathei-mathos, naGeu 
ua8oc, where by pathei-mathos in the context of the Hebdomian Way is meant a personal learning from 
or a personal discovery due to a particular and practical experience. 


Thus the quest for Lapis Philosophicus involves seven practical learning experiences one of which, 
associated with the sphere of the Moon, can involve the study and use of Myatt's Star Game {5} since 
the Star Game is a purely noetic and esoteric representation and experiencing of the Hebdomad and the 
hermetic quest, sans denotata and thus takes the individual beyond the need for both a dialectic of 
opposites and the exegesis of the written word as for example manifest in the tractates of the Corpus 
Hermeticum and their varying interpretations/translations. 


The seven practical tasks relate to the human traits described in v.25 of the Poemandres tractate, which 
traits in modern terms are: 


° that vigour - enthusiasm - which grows and which fades 

° those dishonourable machinations 

° that eagerness which deceives 

° the arrogance of authority over others 

° profane insolence and reckless haste 

° the bad inclinations occasioned by a comfortable life-style 


The Seven Tasks 


The tasks which follow have been found by experience to be effective in overcoming the above human 

traits through pathei-mathos. Most of the tasks involve some physical effort, with several also involving 
distancing one's self from the modern world and living in a more simple, and outdoor, way. The person 

undertaking these tasks is often referred to by the title Hebdomadary. 


1. Moon Sphere. 


Obtain copies of and read tractates I, Ill, IV, and XIII of The Corpus Hermeticum. The book containing the 
tractates should have a scholarly commentary and if a translation is required at least two different 
versions should be obtained, read and compared. {10} Afterwards, write an essay concerning your 
understanding of Hellenic Hermeticism. If an individual unversed in the classics has a desire to do so they 
can learn Hellenstic Greek and undertake their own translations. In understanding hermeticism the 
individual may find the study and use of the noetic Star Game helpful. 


2. Mercury Sphere. 


For men, (a) walking thirty-two miles, in rural terrain, in less than seven hours while carrying a rucksack 


weighing at least 30 pounds; (b) running 26 miles and 385 yards (a Marathon) in four and a half hours; (c) 
cycling two hundred or more miles in twelve hours. 


For women, (a) walking twenty-seven miles in under seven hours while carrying a rucksack weighing at 
least 15 pounds; (b) running 26 miles and 385 yards (a Marathon) in five hours; (c) cycling one hundred 
and seventy miles in twelve hours. 


Those who, before beginning their quest have already reached such standards should set themselves 
greater physical challenges and achieve them. 


3. Venus Sphere. 


With an existing partner, or after finding a suitable partner willing to undertake the task with you, find a 
hill or mountain in an isolated area - or a desert area miles from any human habitation - which affords an 
unobstructed night-time view of the stars and wild-camp there for at least three days and nights. 


4. Sun Sphere. 


A living alone in an wilderness area, near water suitable for drinking, for a three month period taking with 
you all that is required in a rucksack which you carry on your own back. You can either (i) build your own 
shelter from local materials and find your own food by hunting, fishing, and gathering, or (ii) take a tent 
and sleeping bag and on a monthly basis purchase and take back to your site such food supplies as may 
be needed from a locality situated at a suitable walking distance, with around 10 miles being suggested. 


During the task you should maintain your isolation and have no means of communication with the outside 
world, use only candles (in a lantern) for illumination, have no means of measuring the passing of time 
(such as a watch) and no means of reproducing music or any other form of entertainment. 


The Hebdomadary should keep a handwritten journal to record their musings. 
5. Mars Sphere. 


Write a full length novel of whatever genre, two of whose characters should be based on or inspired by 
either contemporary or historical persons you find interesting or inspiring or have an empathy for or a 
dislike of. The novel can also be based on your own life and/or experience and involve a locality and/or 
persons you know. 


You should undertake the necessary contemporary or historical research in terms of plausible characters, 
scenarios, dialogue and locations, and if necessary read several published contemporary or historical 
novels to ascertain for yourself how various novelists structure their story, describe characters and 
events, and employ dialogue. 


6. Jupiter Sphere. 


The task begins at a full moon in Autumn and lasts seven days and nights and is to stay alone for that 
period in an isolated underground cavern where or near to where drinkable water flows, taking all that is 
required for the duration of the rite, including water if there is no drinkable water available, and food 
consisting of bread and cheese and, if you so desire, a supply of wine or beer. If a such an underground 
cavern cannot be found, then a suitable alternative is an isolated dark cave with, if necessary, its 
entrance suitably screened to avoid an ingress of light. 


The only light is from candles (housed in a lantern) and no means of communication with the outside 
world, no timepiece, mechanical or otherwise, and no modern means of reproducing music nor any other 
means of personal entertainment should be brought. 


The Hebdomadary should arrange for a trusted person or their partner or a family member to end their 
isolation after seven days. 


7. Saturn Sphere. 
The task involves the Hebdomadary - alone or with their partner - walking, in isolated terrain, a distance 


of at least 210 miles in 21 days carrying appropriate equipment for camping and supplies of food and 
water to last several days with their route enabling them to find suitable sources of drinking water when 


necessary. Supplies of food, if dehydrated or freeze-dried, should last as long as practicable, and then 
when necessary and possible food can be bought en route. The journey is to end at or near a site which 
the Hebdomadary finds they have an empathy with or if accompanied by their partner that they both 
have an empathy with. The Hebdomadary and/or their partner should keep a handwritten diary of their 
journey. 


Footnotes 


{1} The term 'Longusian tradition’ - Longusian from the Latin for "long" - refers to (i) the esoteric 
philosophy and praxises of the pseudonymous Anton Long promulgated between 1976 and 2011, and (ii) 
developments and variations of that esoteric philosophy by its adherents, and which tradition is manifest 
under the appellations 'Order of Nine Angles', ONA, and OYA. For an overview of that esotericism, refer to 
https://archive.org/download/o9a-boundaries-philosophy-v5_202111/09a-boundaries-philosophy-v5.pdf 


{2} A guide to the non-Longusion Hebdomian Way is provided in the Appendix, parts of which text are 
taken from: (i) The Hebdomian Way, https://archive.org/download/hebdomian-way-rs/hebdomian-way- 
rs.pdf and (ii) The Historical Hebdomad, https://sevenoxonians.files.wordpress.com/2021/11/the-historical- 
hebdomad-v1.pdf 


{3} The Arabic title refers to a precious jewel - emerald - and recalls the meaning of Lapis in the 
alchemical term Lapis Philosophicus, qv. footnote {4}. Furthermore, Zumurrud is a female character in 
two of the stories from the Persian/Arabic tales known in the West as The Thousand And One Nights. She 


is from Samarkand with her full name being "emerald from Samarkand", SLD pow > 0 ) 


{4} Lapis Philosophicus refers to that which is sought by means of an individual hermetic (esoteric, 
alchemical) quest: which is Wisdom, whereby Wisdom is meant a balanced, rational, personal judgement 
and a particular knowledge of a paganus kind concerning livings beings, human nature, Nature, the 
Cosmic Order (k6ou0c) and our connexion to such manifestations of the yovdc. 


As aterm Lapis Philosophicus means the "jewel of the alchemist", since the term Philosophicus means an 
alchemist and not, as is commonly said, a philosopher, just as lapis (qv. A‘f8ocg tTwWv GoMWV) when used in 
Latin alchemical texts means "jewel" and not "stone". 


For Hermetic tradition relates that A(8oc as a jewel, or precious stone, was attested by Herodotus, who in 
The Histories, Book II, 44, wrote, in reference to "the sacred Temple of Heracles", h 5€ couapay5ou AtBov 
AGUMOVTOG TAC VOKTAC HEYaBOC. 


It was possibly used in the same way by Aristotle who wrote, in reference to the Nine Archons, 


avaypawavtec 5€ tTovG vdo"OUG Eic TOUG KUPBELG EoTNOAV Ev TH OTOK TH BAclAEtW Kal WuodaVv 
XPNoEeoGal Navtec. ol & Evvea GPKXOvVTEC OUVUOVTES TIPOC TH A(OW KATEDATIZOV AVAOHOELV 
avoplavta ypuocodby, EdV TIWa TAPABWOL THV VOUWV: 6BEV ETL Kal VOV OUTWC S"VOOUOL. Athenian 
Constitution, 7.1 


Also, as noted in English-Greek Dictionary: A Vocabulary of the Attic Language by S. C. Woodhouse, 
published by Routledge & Kegan Paul in 1910, the term A(®oc describes a jewel, as in Plato: 


WV Kal Ta EVOKE ALO(Sta elvat TadTA TA KyVaNWYEVA LOPLA, OGPHLA TE Kal idoTBac Kal 
ouapay5ouc Kal MavTa TA TOLADTA: EKEL SE OVSEV STL OV TOLOUTOV Eival Kal ETL TOOTWV KAAATW. 
Phaedo 110 6-€ 


{5} The Star Game is described in The Star Game And The Hebdomad, https://archive.org/download 
/nebdomad-star-game-v1/hebdomad-star-game-v3.pdf 


{6} La tradizione ermetica, Second Edition, Edizioni Mediterranee, 1996. ISBN 978-8827211595. 
Reprinted 2006. 


English translation of Italian edition: The Hermetic Tradition - Symbols and Teachings of the Royal Art. 
1995. ISBN 978-0892814510. 


{7} Corpus Hermeticum: Eight Tractates, 2017. ISBN 978-1976452369 


{8} Both volumes are available in facsimile: (i) http://gallica.bnf.fr/ark:/12148/bpt6k840802.pdf and (ii) 
http://gallica.onf.fr/ark:/12148/bpt6k821758.pdf 


{9} A comparison of Myatt's with other translations of the Hermetica is given in A Review of Myatt's The 
Divine Pymander, https://sevenoxonians.files.wordpress.com/2021/11/review-myatt-pymander.pdf 


{10} Recommended translations with commentaries: (i) Copenhaver, Hermetica, 1995, Cambridge 
University Press, ISBN 978-0521425438 (ii) Myatt, Corpus Hermeticum, Eight Tractates, 2017, ISBN 
978-1976452369 
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